If remembered at all, the Whiteway agrarian commune is recalled as a unique survivor of the land reform projects of the later nineteenth century. Seen as an eccentricity, or frequently as an aberration, the image of the community persists as a product of the bohemianism, decadence and artistic asceticism of the last decade of the nineteenth century. Located in the idyllic Cotswolds, the history of Whiteway sits uneasily alongside images of rural England, traditional village life, and scenic rural tourism that characterize this part of the country. Frequently marginalised, or reduced to the level of exotics and eccentrics, the inhabitants of the Whiteway colony occupy an uneasy place in the history of Gloucestershire. Revisiting many of the traditional accounts of the colony, and drawing on a number of less usual sources relating to it, this article re-examines its relationship to the British anarchist tradition, and to the broader history of British political and cultural dissent. Reclaiming the twentieth century history of Whiteway, this article challenges the view that the colony is merely a hardy survivor of other contemporary land projects of the 1890s, seeking to correct the common perception that the colony has no recognizable post-1900 history. Rather than merely persisting as an oddity, this article suggests that Whiteway occupied an important place in the history of anarchism, as a focus for continuing refugee activity and as a source of anxiety and moral panic for the authorities in the west of England in the inter-war years. This article acknowledges the unique position of Whiteway as a single case-study, throughout.
3 versions (some including a ceremonial bonfire), the story of the destruction of the title deeds became emblematic of the community's disregard for convention, and assertion of opposition to established norms. 6 In later years the absence of deeds to the property made individual ownership of the land impossible to establish. The inhabitants bore some similarity to squatters, and laid down the basis for a network of local associations and alliances that set the Whitewayans aside from their near neighbours and the traditional features of rural proprietorship. In the longer term, the story of the establishment of Whiteway created a foundation myth that emphasized the exceptionalism, distinctiveness and outlandish nature of the inhabitants of the community. The gradual collapse of the other communal experiments of the period added to the sense of isolation and internal exile that surrounded the inhabitants of the colony.
More recently, scholarship about the Whiteway experiment has focused almost exclusively on the late nineteenth century context of the colony. 7 Inextricably intertwined with the history of the 1890s, Whiteway is traditionally imbued with all the idiosyncracies and aberrant features of the period. 8 Too often dismissed simply as another manifestation of the millennialism of the closing decade of the nineteenth century, much of the later history of the settlement has been buried under the standard features characteristic of the alternative cultures of that era. For many, Whiteway represented the profound impulse towards social transformations that typified the period. The earliest accounts of the colony emphasized the links between the colonists and the 'simple life', back-to-the-land, and dress reform movements of these years. Called 'life reform' by German scholars, these movements sought an escape from the social constraints and deteriorating physical environment of Britain's towns and cities at the end of the nineteenth century. 9 Often portrayed as the 'lifestyle' choices made by an angst-ridden 4 intelligentsia, with few wider implications for the period, the simple life agendas are poorly situated within the broader context of 1890s radicalism. Some accounts have seen them as a means whereby middle-class puritans and ascetics sought to escape charges of 'parisitism', whilst creating a counterweight to the view of the new socialist agendas as arid and materialistic. In other studies they embody the tense relationship between some strands of social reformism and consumption and mass culture. 10 More recently the impulse behind the establishment of Whiteway and kindred colonies has been located in the crisis of mechanized urban society highlighted by the colonists' rejection of modernity. With roots in the American transcendentalist movement, romanticism and mysticism, the movement that underpinned the experiment at Whiteway sought answers to the decadence of fin-de-siècle urban living through an appeal to the spiritual, primitive and myth-making aspects of human society. It stressed bodily hygiene, a retreat into a cultural and aesthetic minimalism, and proposed the harnessing of imagined cosmic energies in attempts to reinvigorate society. 11 Spanning movements of political and social reform, such agendas recurred across the political and religious spectrum. For Robert Blatchford, it was incumbent upon all social reformers to live simple lives of health and vitality in uncluttered and practical circumstances: 'The chief ends to health are pure air, pure water, pure and sufficient food, cleanliness, exercise, rest, warmth and ease of mind'. 12 Typified by the British followers of Tolstoy, 'life reformers' saw themselves as a legitimate part of the decade's response to the end of century urban crisis. Their solution was to propose ruralist solutions to the problems of urban decay. Throwing aside the veneer of urban sophistication they aspired towards 'the economics of…the Tula peasantry', embraced by Tolstoy and seen by his acolyte, Aylmer Maude as the subject of his most important writings. 13 There was a strong secular religiosity about Tolstoyanism, rooted in the movement's notion of a politics based on the 'sermon on the mount'.
14 Intersecting with kindred movements and drawing on imported ideas from abroad, the life reform movement incorporated notions as diverse as vegetarianism, feminism, Buddhism and, at its extreme end, elements of naturism. For critics of these new social ideas they became associated with the artistic bohemianism of the period. Many of the contemporary images of Whiteway bear the imprint of these notions of a bohemian paradise, characterized by sexual and religious experimentation, and underpinned by a rejection of urbanism and dull suburban conformity. 15 An advertisement for the sale of Nellie Shaw's life of her partner, Francis Sedlack, described the settlement as inhabited by 'Tolstoyans, anarchists, Quakers, vegetarians, dress reformers, a Bahaist, a Persian prince, a Somali fireman off a ship, and a Zoroastrian fire-worshipper who arrived with his secretary and a stock of furs in two four-wheeled cabs'. 16 Nellie Shaw noted a combination of these ideas as elements in the outlook of many of the first generation of colonists. Her memoirs include accounts of settlers dressed 'in a bright emerald, flowing cloak, or another in shorts with a bright coloured shirt, open at the neck and with short sleeves', others affected 'a kind of Greek costume'. 17 In the absence of a colony barber, beards and excessive facial hair were also fashionable amongst the men, 'it also fitted in with the cult of naturalness. Man was a hirsute being, why not remain so?' 18 Many of these stories grew in the telling. The more sensationalist and increasingly voyeuristic accounts of the settlement reported the case of a nudist member of the group mowing barley in 'a state of pure nature'. 19 Not explicitly anarchist at this early stage, Whiteway bore some similarities to other communal experiments launched across Europe and North America during this 6 period that sought an antidote to the ills of industrial civilization through a recourse to voluntary primitivism. Many of the causes that flourished at the settlement were implicitly transnational in nature, notably the major themes that came to define the outlook of the colonists: pacifism, anti-imperialism, and anti-conscription. These connections gave the settlement a strongly cosmopolitan character that mirrored kindred causes transcending national borders. 20 Moreover, many of the settlers were exiles, bringing their own links to other experimental settlements with them. Models of colonyorganisation, ranging from Germany and Denmark to the broader empire were assimilated into the outlook, organization and social context of the new communities.
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Through these interlocking networks, Whiteway attracted considerable attention on the continent, particularly in France where it generated an admiring literature as a 'cite de refuge' that provided a sanctuary for the harried and the excluded, fleeing religious or state political persecution. 22 Like others analogous experiments of this nature at Ascona in Switzerland, in the Ruskin colony in rural Tennessee, or in the Stockel colony in Belgium, Whiteway was established as a remote rural enclave thereby seeking to evade surveillance and allowing it to exist on the margins of authority. 23 Filling up with refugees from town and city life, it was characterized by social nonconformism, the unconventional, a tense relationship with modernity, and an amateur and self-taught approach to spade husbandry. 24 One might describe the colony from its beginnings as anarchist by inclination, if not in theory and aims.
II
The establishment of the colony at Whiteway provided one response to the agricultural depression of the mid-late nineteenth century. In rural Gloucestershire, the hollowing out of rural society paved the way for a number of such experiments. Declining land prices, dwindling productivity, and a dearth of potential buyers enabled the 40 acres of the estate to be purchased cheaply. 25 At the beginning of the twentieth century, however, Whiteway appeared set apart from other contemporary schemes for the regeneration of the countryside. The commune had little affinity with the other projects for the restoration of the English peasantry, the moral regulation of the poor, or the application of unconventional farming methods to fallow pasture and the reclamation of wasteland that blossomed in the 1880s and 1890s. 26 In contrast to the small proprietorship projects favoured by a number of agrarian reformers, Whiteway was constructed around a notion of communal fellowship involving the renunciation of money, and material possessions.
Some accounts mentioned a pot of communal money on the mantelpiece of the colony hall, open to use by all. 27 Such ideas never gained support as a serious solution to the emptying out of the countryside, and the emigration of the rural poor to the White settler colonies that preoccupied reformers in the early part of the twentieth century. 28 In contrast to mainstream programmes that sought the nostalgic revival of a yeoman proprietorship, rooted in respectability, hard work, and traditional family values, Whiteway offered up an image of an aberrant community, eschewing the profit motive, feckless in its everyday organization, and propagating 'free unions' (or 'vegetable marriages' as they were called in Europe) of unmarried partners. 29 For most rural reformers, rather than restoring the traditional village virtues of rural England, Whiteway held out the prospect of a debased community, rooted in a wider set of extended, but dysfunctional, quasi-familial relations. In many accounts it was depicted as merely a sanctuary for tramps, indigents and the work-shy. 30 8
Ultimately, Whiteway lacked the charm of village England. 33 Enjoying close proximity to the Arts and Crafts colony established by C. R.
Ashbee at Chipping Camden, it was derided by its neighbors for its failure to embrace the workshop-based craft culture and revived local building traditions of the artisan Guild of Handicrafts located in the area. 34 By the early 1900s Whiteway had become an inverted vision of the elements that contributed to the pristine nature of the Cotswolds as a quaint corner of 'Olde England' and magnet for visitors from the nearby Midlands. It attracted, not respectable visitors, but, rather, the curious, voyeurs, sex tourists, itinerants and foreign exiles. Nellie Shaw talked of 'brakes, full of people driving up to the colony', and remarked: 'On Sundays in particular we were annoyed by vulgar sightseers, who made themselves a positive nuisance, walking uninvited into the cottage and poking into the very bedrooms. Some of these people would demand to "see the women" as if we were a menagerie'. 35 Many visitors were notable radicals, socialists and reformers, seeking spiritual guidance, or instruction on alternative models for social development. James
Connell, author of the socialist anthem, 'The Red Flag' was a prominent guest for a short period. 36 Rather than reinforcing its links with the surrounding area, the tourist influx into
Whiteway ruptured the settlement's connection with the region, and augmented a vision of the colony as an emblem of aberrant intrusion into the picturesque neighbouring villages of the Cotswolds. Whiteway with cynicism about the idealism of its founders, and is suffused with a wry humour at the expense of its inhabitants. In tone, it echoed other fiction of the period that highlighted society's rejection of the apparently preposterous and outlandish politics of the anarchist clubs and societies. Some of these mocked both the attitudes of anarchists themselves, and the overreaction by the state and society against the power and reach of their conspiracies. They feature many of the more sensationalist claims about the intent of anarchism, and its terroristic inclinations in the 1890s. 38 The novels relating to Whiteway tended to satirise the more herbivorous side of anarchism. Events at the colony were particularly recorded by the Hocking dynasty of West Country writers. Salome Hocking, sister of the Victorian writers, Silas and Joseph Hocking, had resided at the colony for a period with her husband, Andrew Fifield. Here she began a full-length novel of early
twentieth-century radical ideas, Belinda the Backward or the Romance of Moderrn
Idealism. 39 Whiteway features heavily in the novel with the action transported to a fictional settlement in Dorset, a counterpart of Whiteway, with the satirical name of 'Strangeways'. In it, the colony is a plot device, used to illustrate the excesses of turn of the century radical alternative culture. The novel alludes to the discomfort of life at the colony, 'not a single door or window' fits in the dilapidated cottages, theosophy is widely practised and the colony is riven by disagreements arising from the 'free unions' adopted by some inhabitants. 40 Salome's brother, Joseph, used his sister's anecdotes about the colony to construct a sketch of society there in his novel, David Baring, about an aimless and wealthy heir experimenting with the new ideas of the fin de siecle period. In it, the daily regime of the colonists is mercilessly mocked:
Each morning, after breakfast, the blackboard was uplifted, on which was written the thoughts of great men, which were to be a guide and an inspiration throughout the day. The writers whose words were most frequently quoted were Epictetes, St.
Francis of Assisi, Emerson, Thoreau, Ruskin, Carlyle and Tolstoi. The passages usually selected were finely worded and contained some ennobling thought.
Certainly their mental pabulum was of a very high order; if lofty ideals expressed in good English would ennoble a community, the Brotherhood Settlelment would have attained to a high standard. Nearly all the maxims poured scorn on wealth, and on the comforts which men believe that wealth provides. In fact, David was not long in discerning that civilization, as it is usually understood, was regarded as a curse, and they held that the nearer they could get to primitive standards, so much would it be better for them. others who visited the colony in the 1930s were unaware of its previous history. 43 The amnesia that closed over it, persisted into the 1970s, when, despite its considerable longevity, it failed to register in the literature relating to communes and contemporary models of alternative living. 44 Rather than focusing on the subversive content of the experiment, the Whiteway colonists are frequently portrayed merely as primitive, eccentric, spiritual back-to-the-landers. Here the political content of their outlook has been underplayed, or relegated to a minor aspect of their activities. 45 This reading has created the impression that Whiteway flourished only briefly as a radical, dissonant community, with an essential character that did not survive into the twentieth century. A number of significant accounts either draw the history of the colony to a premature close in 1900, or appear unaware of its survival into the recent past. 46 Few histories acknowledge its continuing existence between the wars; its inhabitants are conspicuously absent from David Goodway's recent attempt at retrieval of the left/libertarian lineage in British political thought. 47 An overly narrow concentration on this misleading chronology has allowed much of the literature on the colony to marginalize the settlement still further. Moreover, a tradition runs through many accounts of Whiteway that underplays the political content of the Tolstoyan movement, emphasizing bohemian kinship and pastoralist agrarian philosophies over the anti-state and anti-authority elements of the community. This has usually had the effect of highlighting the more sensationalist side of Tolstoyanism.
Tolstoyans were emblematic of the 'simple-lifers, fresh-air cranks, banana-biters, milkdrinkers, male suffragettes, free-lovers, dress-reformers (who wore the ugliest kind of clothing), anti-God fanatics, all sorts of intellectual, moral and political fungi' who were frequently dismissed within the broader popular culture of socialism. 48 In the social democratic press rumours circulated about the excesses and sexual experimentation that The commune-dwellers at Whiteway, however, were never as remote from the mainstream of radical history as is often suggested. Recent reassessments of popular politics have moored community and community-building much more emphatically within the British radical tradition. 52 Usually overlooked is the colonists' sense that they represented the culmination of a long history of agrarian dissent, validated by previous movements of reform, and drawing on an alternative and highly radical recollection of 14 unjust land expropriation preserved in British historical memory. The mythology and lore of a disinherited peasantry survived in Whiteway's communal traditions, albeit mediated through middle-class sensibilities. Nellie Shaw located the foundation of the community in a broader struggle for 'free land' and in opposition to landlordism. 53 The absence of title deeds to the land at the colony meant that the settlers inherited the character of the marginal and peripheral elements within rural society who traditionally asserted their rights to the commonlands and waste of Britain's remoter areas. 54 Despite protestations by the colonists to the contrary, this factor and the activities of the inhabitants injected a dissonant note into a hitherto stable rural region. 55 The presence of the colony subverted structures of power and authority in rural Gloucestershire, leading to tensions with local social and clerical notables. 62 In line with hostility to imported and apparently 'alien' Prussian statism that suffused early labourism, the Whitewayans believed that they were working with the grain of long-standing and indigenous notions of decentralization, and community tradition. 63 As Carissa Honeywell has pointed out, the late nineteenth and early twentieth centuries saw the beginnings of a raucous dialogue between statist and libertarian forms of socialism; a reassessment of Whiteway reaffirms the importance and vigour of that debate, thereby re-inserting the community back into the political mainstream. 64 Here the Whitewayans kept company with diverse groups ranging from guild socialists to Anglo-Catholics and co-operators. Anti-statism at the colony manifested itself in opposition to registering births and deaths, paying taxes, or using the postal service. 65 In this there were similarities with other ideal communities of 16 the period: at Stapleton near Pontefract there were similar refusals to pay tithes, obey planning laws, or to register for the census (the latter was a position shared with militant suffragettes). 66 
IV
At the end of the Great War, even anarchists needed to be reminded of the existence of the Whiteway settlement. 67 Nevertheless, against the disorientating and dislocating 'I have no hesitation in saying that politically the colony is potentially dangerous, and that, during periods of internal unrest, diplomatic tension with other countries and so forth, it would be found that the majority of the colony would give active assistance in every way possible to the enemies of their country.' 80 A secondary consideration related to the perceived morality governing the community. Whilst acknowledging that there was nothing to the charge that abortions were performed at the site, contamination of the morals of local youth was feared and the community labeled 'a plague spot of morality'
in Home Office minutes. 81 The movement of dissidents and anarchists in and out of the colony was also tracked and the presence of known agitators speaking at social events Ferrer's ideas were formed against the background of an absence of democracy in Bourbon Spain, in a society in which the Catholic Church retained most responsibility for education. 106 There survived in his polemics the traditional Enlightenment hostility to religion that had characterized campaigns by progressives for more secular educational instruction throughout the nineteenth century. The anarchist Modern School Movement emerged in Europe and North America against this background. In its teachings students were educated to distinguish between knowledge and superstition, to reject piety and adoration of divinity, and 'to honour their own bodies'. 107 The French émigré Communard Louise Michel set up the first such school in Britain in London in 1890.
Established largely to teach the children of political refugees, it was raided by police after the discovery of a cache of bombs there. A subsequent school existed in Liverpool, and a further offshoot emerged in London in 1913. 108 Thereafter these ideas were often incubated inside the British commune movement. Edward Carpenter wrote tracts on the subject of non-traditional education from his ideal colony of Milthorpe outside Sheffield. 109 Whiteway had a school inspired by the Modern School movement from 1920, with a curriculum reflective of the freethinking ethos of the colony: it advocated a rejection of commercialism and embraced co-operation under a regime run without punishment and rewards. 110 This brought it into line with radical anarchist practice as a means of advocacy for social and political change. The school was free to the children of colonists and survived until 1934 through subsidies levied on non-residents who attended.
MI5 agents in the colony detected the influence of the school in the irreligious and irreverent attitudes that coloured the outlook of the settlement. The 'absence of any religious teaching whatever' at Whiteway was singled out for special mention in one report, contributing to the apparent social dissolution, moral decay and promiscuity that flourished in the community. Recent literature on anarchism in the twentieth century has not included any significant reappraisal of Whiteway, reinforcing the conventional view that it was an isolated oddity. 115 This article has attempted to reclaim the history of the colony and to situate it in a long-standing tradition of dissent. Whiteway was never simply a refuge for impractical dreamers from social and political struggle, but, rather, provided an active political environment and lived utopian experience. Home Office scrutiny of the colony, whilst reflecting the red scare agendas of the 1920s, reveals the extent of the transnational networks and associations into which the inhabitants of the Whiteway colony were integrated, enabling them to draw on kindred foreign and domestic precedents. In addition a number of radicals, bohemians, authors, and prominent reformers passed through the colony at some stage in its development and were influenced by its ideas.
Community experiments like Whiteway are an important element within collectivist socialism and in anarchist theory constitute a stage on the road towards a self-realised libertarian society. The small-scale, self-governing, face-to-face community constitutes the anarchist alternative to centralized authority; it was perceived as a means of 26 disengaging from the state. Here Whiteway, like anarchist communities elsewhere in Europe and North America, propagated ideas concerning the relationship between human, social and material environments and emphasized a consequent focus on the intentional planning of human communities. These ideas were also currents within radicalism and socialism, and are reflected in the political and community traditions emphasized by reformers at the beginning of the twentieth century. These too featured at Whiteway, demonstrating the colony's intersections with other political traditions of the period. The history of Whiteway, like that of anarchism itself, is one that has tended to be measured through the visions of its detractors. This article has attempted to provide a corrective to such views, to normalize the history of the colony, and to restore the 'lost' community legacy of the Whiteway settlement.
